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for it to move in and to wonder whether Goethe, who is at once ^
so contemporary and so little used, may not supply one of them.
The chief objection that has been raised from the scientific side
is one that has considerably less weight than when it was first
heard. We have seen far too clearly what comes of science when it
operates, or pretends to operate, without a philosophy to hold it
against Goethe that he had one. He may not have foreseen our
present quandary in its exact form, but he would not be surprised
by it. His instinct told him that all our studies must be united in a
common aim and that we cannot forget this with impunity. His
whole life is eloquent of this belief and we are at last beginning to
agree with him. This is why Goethe, as a type of scientist, is so
much more impressive than he was fifty years ago; fifty years
from now he may stand higher still. If the non-Marxist fails to see
this, the Marxist will. For it is only in Marxism to-day that we
find the close integration of science and art on a philosophical
pkne that we find in Goethe.
This contention may not be in line with the usual view of
Goethe, which tends to identify him with tradition rather than
with progressive forces, but it is one that we shall have to reckon
with sooner or later. Georg Lukacs makes a beginning in his
Goethe und seine Zeit (1947) when he points out that the social and
political backwardness of Goethe's Germany, confining as it was
for better minds, was not without its compensating advantages.
Precisely because of their comparative remoteness from politics
and the great world Goethe and his contemporaries were able to
indulge a speculative power, an adventurousness in thought,
exceeding that of more fully integrated countries and so in the
long run to fertilize and enrich European thought from what once
seemed an unpropitious quarter. For it was not in France or in
England but in Germany, or chiefly in Germany, that the most
challenging movement in modern philosophy, the Marxist
dialectic, was formulated and, as Lukics reminds us, Goethe
was involved in the formulation as well as Hegel.
This is not the pkce to estimate the extent of his involvement,
though, when we consider his rejection of dualism, Christian or
humanist, and his confirmed belief in polarity, an essentially
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